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‘“The soul enchained is ‘man,” and free from chainis God.”
—Life and Sayings of Ramakriskna, by F. Max Miller, p. 145.

THE RELATION OF SOUL TO GOD.

‘A clear understanding of man’s relation to God is a
matter of momentous importance to students of
philosophy and religion and to all seekers of Truth.
From very ancient times all the best thinkers, proph-
ets and the great religious leaders of the world,
whether of the East or of the West, have endeavored
to explain our relation to God and to the universe.
Out of those explanations arose various schools of
philosophy and different systems of religious beliefs
amongst the different nations of the world. Every phi-
losophy and every religion, ancient or modern, has ar-
rived at certain conclusions in its attempt to describe
the relation which each individual bears to God. ~ All
such conclusions, of course, pre-suppose the existence
of God, and depend upon the nature of our conception
of God as well as of the human soul. Those who deny
the existence of God and hold that we are but mere
accidental appearances in the mechanical process of
the blind forces of nature which are acting aimlessly
upon dead matter, think that it is loss of time and
energy to discuss such useless and absurd topics.
They would rather devote their energy to obtain the
best things of the Godless world for the comforts of




e T S

AR

B B

VED

ANTA PHILOSOPHY.

of any such thing as soul,
body.  When th
end.  As with ¢
verse. Such thj

mind or spirit apart from
e body dies everything comes to an
he body, so it is with the material T
tkers are not the products of the nine-
alone, byt they are as old as the appear-
Pon earth. Iy ancient India this class
isted side by side with the believers in
the individyal soul of mgp and in God, as numerously

as we find them to-day amongst the most cultivated
minds of the West,

7 hose ancient maternialists, ag-
nostics ang atheists, making gsense perception the
standard of thej, kn0w16dge of things, denied the ex-
v1st§nvce of everything that they co.ulbdv ’nxolt perceive by
their senseg, But the other clagg of thinkers, who went
below the Surface of the senge perceptions into the
realm of the invisible, Weighed thejr materialistic argt”
CIents, pointeg out thejr fallacieg and ultimately estab-
-1_1511_64 through logic anq SCience, the existence of the
ndividual goy of map o4 well ag ,o‘f the soul of the uni-
verse, or God, ang describeq their mutual relatiof-
These vth.mkers €an be divide d into three classes: First,
th-e dualists; secondly, te qualified non-dualists, and
ﬂnrdly, the n0n~dua1ists, OT monists, The dualists be-
he\'re Inan eXtra‘cosmic Persona] Géd who creates the
Universe oyt of nothing, fa‘sh‘i‘ons i g\i’ves‘» names to the
phenomena, and a tel‘wards goverr;s it. *According to
them, God, the ¢ and governor .of the universe,
S€parate fra.

; Teator
1s eternally ] e
MR 1 M the univerge and from all v
g Creatures, jygt 45 A pottey i Separate from the pot
he makeg Of ag g carpe

fiter who stands always outside
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i i akes. The dualists
or chair which he m . ba -
- 'the t?blz God who has human att_mbwtes infinitely
behev?ﬁncll He is all-wise, merciful, just and al}ll—po;vrl
ed. ! i o i
i Some of the dualists go so faras to give g;11 ;
L gmd as we find in the conception of Jehova
form to God,

dox- Christians.
s and the ortho
amongst the Hebrew

vah 1is described as
In the Olc.l Te:;;nrsnt’in JCS]Z Garden of ‘Edené
walking N it “And they heard the voice 0
S d walking in the garden' in the
o Ll nd Adam. and his wife hid thel}lll-
e (liay’ risence of the Lord God amongst :nz
selves from the prden” (Causing B ) M'O“Sl{‘:isers d
Segel (s, B d Abihu, and seventy of the E s
Aaron, N a'dal? an S ey s UMOSEBS’
e Hlm'. k. (Exodus, xxiv, 9 11.) e
Ak ’drm <1 Jehovah ate wat?}_ Abxrzé ha e
der JEhOVth Sal)?\jl;.mre. Sau Xg\llu’ali;s -s.‘;)lcr.iﬁce.
<y :15 with the sweet savor OfH " walked with
}YIE;S fyi)?szlsseéssed e ap‘PEt}iltiji.th a hc;.man form and
AN fr‘he San;eVJiiEO;’ a"human pers:olnval‘i.:c); 1(; t:;e:
human qualm‘es ar-lt i vmpnzothels\ S‘thmn\e
i the’ - in Jehovah as sitting ‘on la‘ft Hand
i They"behev}e]eaven's with a right and ?’1;1din:ov e;
somewhere in bhi b angen and fevengs, P telmal Erel
with eves red w: h e wick.ed ath eme al fie.
il read){/ tl?epopth.odox pulpits the saf i
e He was in the days 01 r rather
preached Fo—day, as ) M pe'rsor.la, (; ratter
i relétlcc)ln “Zihr?jlman attributes, is like ttha
human God,
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4 VEDANTA PHILOSOPHY,

subject to his king, or of a servant to his master. As
the duty of a subject is tq obey implicitly the CO’“}'
mands of hig king, or governor, or ruler, so every
man’s duty is to obey the commands of the GOVel'I'lOI'
of the universe, otherwise he wij1 be punished. Similar
relation of map ¢, the €xtra-cosmic personal Ruler of

the universe is tg 1, found in most of the monotheistic
or dualistic religions of the world,
of Europe anq Asi i

teach that our relati
his creator, or of
Although man
image in Genesis, y
cannot havye any o
creature to his cre
being the image of
divine qualitjeg bef
though the Chrigt;
the son of God, and Goq ;

the governor. ,
e created in God’s
generally understood that he
lation higher than that of 2
t simply means that man,
Ssessed at first some of the
as tempted by Satan. Al-
Ve that Jesus the Christ was
S the father of the universe,

yet according ¢, them, ap ordinary mortal cannot be
called the sop of in the sam
Nazareth was, ' he was 5 exception to the
Jesus ever meant that he was
f God exclusive of any other
tobe solved, Byt the s
be a true image or the B

houlq od Punish hig OwWn son so merct-
35 is described in the parable
of the Marriage of the king’s son: “Then said the king
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) f teeth; for Iy Ak
weeping and gr;isl(lzl}iielf” (Matth., xxu,r a?c;;z}gf
called b}lt few al 1g: “Ye serpents, yo gene Lm0
Ao Sayn'zeD .escape the damnanon1 o =l
L -hOWmcan ):V Thus, according to pO.Putiz gt g
(I\I'atth.’ P 3?1'derstood and Pread.16d mthat of His
ilamtz{lj:c;fef :111;111’5 I e tOFG‘(c)lfe;S l?tj)‘: of a subject

0 § 3 ing Fa ’
s Bt o, G g g
iy deSpOtchmolrclmc a,s there is preachedt L
e G'Od. f tshe ‘u;iverse and of lna-nhOl}lluman attri-
- o ion to Go .
btflteS’ = iﬁ?f tlellllics)ucrrel:‘:f‘lziloor of the governed to his
of a crea ey
I Indi re dualists, too. They beiii? of all

P 'there : 1al God who is the repos nniscient,

o A pe;'_S'(.);S who is omnipotent, 01; hothing,
g bl?SSEd . 1Uat;&s the universe, n‘o’ﬁ"Out Onal God
all-loving; who Czeri‘al of nature, which is e%etrtlre. iy
e the oy esé of the universe and n'athe human
is the ‘.efﬁment cauTheV i not balieve Gt e o
matenial ‘cau.sej.t exist'ence olll of & i dde?ld R
SOUI‘ P lri: Ct)hat it existed in the pasltr " say that as
Pegmnmg’ ek ‘tem-ity to eternity. Tl'ley ook Aoul
- futurf: o el so are individual souls. ko
sl e.te.rna otentially in nature .froriﬁ'g of a new
after remaining pousa11 s i P gmél g
comes out of Fhe car vl iition, @d man']te.desires i
Gyeie of crea?on 'ﬁiother, a‘ccord‘in‘g. to its iy
iorrclllsr,lcci);]se Etutfcirl cit reaches perfectiofl.
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VEDANTA PHILOSOPHY.

ing the New Testament one ca

nnot get any definite
conception of the nature

of the human soul, nor of its
destiny, but in the dualistic system of India one learns
that the human soul is like an infinitesimal particle of
nature containing the divine light of intelligence and
divine power in an infinitely small degree, whose duty
is to serve God through Prayers, good deeds, gOOd_
thoughts and lovye, God loves all, and He can be loved
inreturn. Those who worship Him through unswerv-
ing devotion anq unselfish love obtain freedom from
the dark side of nature; that is, from the bondages of
ignorance, selfishness, suffering, misery and all other

imperfections; and after death they live a life of per-
fection and bliss forey

er in the presence of the eternal
p@rs?nal God. This is salvation according to the dual-
ists in India, They do ot mean by salvation going
to heave;n, but on the contrary, hold that heaven is a
place where ope goes

t0 enjoy the rewards of one’s
good deeds, and at the

Those whe, do
their actiong and t}

wicked deedg reap the results of
h
of eternal fire ang P

Oughts, net by going to any place
umshment, but

: : by being born again
and‘ again un..tll they regep the state of spirituality, de-
votion anzd. righteouspegg. The monotheists in India
do not bel'leve that Gogq Punisheg anybody, as He is
the embodiment of i Nor do they believe
in eternal suffening, Satan ot creator of evil-
But they do believ mporary suffering of the

Teaction of their own wicked acts.

nor in any
€ in, a te

wicked, which ig the

7
30D.
THE RELATION OF SOUL TO G
im with partial-
Thev do not blame God nor charge Hllrgers the whole
ity 1};11'[ they take upon their own Slllzlt;‘sts believe that
4 54 1
X ibility. These : ; e
n of responsibili . e
1311:;1;\,& theTI; is life there is the mamfletl it may be,
; ; sn
divine light of intelligence, hO\‘VeV(;rf intelligence may
: cpression of intell ds
! r imperfect the exp highest gods;.
Ezwe\lgirom 'Sle minutest insect up to t-lz;:l Tife is filled
Or'ancrel's or bright spirits, each 1nldqv150metimes i
with ; r.a;’ of that Divine Sun. T‘tle;;] d the individual
h B : tic mwagﬂe' ! onet ats
are God with a gigan . ay asa magnet
Soul with the point of a needle, and S;icts the individ-
tracts a needle so the great God at and magnetizes
ual souls toward Him through love, Although they
them by His divine power and 10\;6. m God and from
believe that each soul is separate 1 r(; like that of a ray
other souls, yet its relation to Gocd %hei‘r conception of
to the sun or of a spark to ﬁ}'e' rifh qualities and:
the human soul is with attributes, Wi owers, and the
oatcke SiRLmInG e (g Se;]'scehpnive foundation
. c 1 matter which g1 coiie ds
finer particles of etherea o b ST
to gpgsxs‘er physical forms. In. aho‘rtt,he T body
et 5 e call it, or it 0
the individual ego, as W . According
aseitnis called inb the New Testan.lemlifb man through
these dueilists God can be “’Ors’hu.)e{ }f}{lim master, of
various rela‘tiio‘ns, such as by c*allmg: husband. Th.e.se
fafller or brother, or friend, or son, O 1d characteristics
lati e depend upon the nature @l . fedaselves 48
r(; allons llli er. Spme ERs th];] others, or sOnS.
! ! Sle g & 5 . i Dy
of the twc;ﬂ%ngd others as friends, or )rhold can be the
STV f 3 g . seho! ;
S’]:ln—an 3 7, as the same man 11 2 llolﬁfaﬂ]er in relation
]Cf A lation to his servants, the 1a
master in relati
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to his sons, a friend, a brother, or a husband in relation
to his wife, so the same God can appear in all those
various relations to different individuals according to
their nature.  Such is man’s relation to God accord-
ing to the dualistic thinkers of India,

Next to the dualistic conce
of the qualified non-dualists,
little deeper than the dualists,
istic standpoint they go a step {
zation of Truth and of man’s re
ing to them, God is no |

ption of God comes that

These thinkers go a
Starting from the dual-
urther toward the reali-
lation to God. Accord-
onger extra-cosmic, no more
outside of and separate from the universe, but He is
intra-cosmic. He is no longer governor from the
outside, but An»tary,amm, inter-ruler, He is immanent
and resident in nature, [y, inter-penetrates every pat-
ticle of the universe, The phy-sica[ universe is His
gross physical hody, He has infinite eyes, infinite
ears, and infinite Organs of other senses. e sees
through the eyes of all the 1iving creatures of the uni-
verse. He hears through aj| the ears that exist in the
universe. He hag infinite heads.  The wind is His
breath. His mind ig the sum totg] of individual minds,

Gy 'Othefu words, the Cosmic Ming, His intellect is
the 'Cosmic intellect,

; is soul is the Cosmic Ego,
or the soul of the universe, He ig no longer the creator

ho fashions the materials of
1d forms to the phenomena
ter or potter. He is not the
he dualists méinwtauin, but He
terial cause of the universe.

of the universe, or one w
nature and gives nameg a
from outside like 3 carpen;
efficient cause alone, a5 t
is both efficient and mg

» thatis, He P

;
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ivine energy
the phenomenal forms out o'f nature fqi\(}il:cr ool
which is in His body. He is the on S Vt\,fhole, and
the universe. He is the one stupendg;1 projection Of
we are but parts. In that process f individual souls
evolution of nature, infinite numbers Oqinninvleiss S
which existed in His body from thekjiir Par?:s accord-
come out on the physical plane, pla}; X urpose through
ing to their desires, and fulfill t}}‘elr‘ pi‘dual soul is like
the process of evolution. Ea;h 1lnd:’e ponfire of God,
a spark which emanates from the m.tt, P calle;d
and lives in and through God, but 1 ervades the uni-
God. God dwells everywhere. He pends them both.
verse and nature, and yet He' ‘tranSCn . human form.
He is infinite but personal, ‘vlthouégd)xcannot be con-
The qualified non-dualists say that God PG B oo,
fined to any form, because S 1(')nited by space OF
in space b}; time, while God is unlr Our body is @
time. He is beyond space an.d mmer.t of the divine Of
part of God’s body, our mind 1s a Paf the universal or
universal mind, our will is a p.art do on-dualistic con-
cosmic will, This is called qualified n

v lified by
. ecause it teaches L?l?lty qujd human
souls are one in God, yet each retains and we are like
individuality. God is like 2 treef e il of the
branches Tl{emOf' - ct)he Christ used ,to
vine and its branches which Jesus il underlies
show man’s relation to God. Ther Stharl 1" Accord-
His saying, “My Father is greateindivivdual soul pos-
Ing to this class of thinkers the n ego. As our €go
sesses all the qualities of the huma

‘____/
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has mind, intellect, sense-power, memory, and is limit-
ed by other egos, so is the soul.  After death the soul
contracts its qualities within itself, and at the time of
its birth it expands those latent powers.  Our ego or
soul is a part of the cosmic €go, or the soul of the uni-
verse, or God.

Next to these comes the class of monistic or non-
dualistic thinkers. T‘hey do not stop where the qua]-i_
fied non-dualists have stopped, but they push their in-
vestigations still further, anq analyze the nature of the
individual soul or ego, and ultimately discover the un-
changeable essence of the €go. They are the seekers
of the unchangeable reality of the universe, In their
search they will not Stop until they reach that Truth

which is immutable, eternal and one. They adopt the
scientific methods of analysis, observation and experi-
ment, and apply them to the subtlest and most abstract
problems. Analyzing the

i nature of the ego, they
find that it cann

ot be the unchangeable reality or im-
mutable Truth, because the mind, with its various

modifications, such g 'in‘tellect, memory, etc., is con-
stantly changing.  After Patient research and con-
tinuous  struggle tq know the ultimate Truth,
these great monistic Sages realized that the ego,
or the individua] soul; is tnothing but @
changeful receptacle of a still subtler ‘S"LTb‘SthC‘C, which
is unchangeable and eternal.  They called it the Atman
in Sanskrit. There ig 10 word in the Enelish lan-
guage which conveys the meaning of this Atman. It
is much finer than €80 or the living soul of the individ-
ual.  Atman is the unconditioned reality in man; and

—

11
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: over-
theliving soul or the individual ego 15 s Stllgtﬁlz light
ing of the Atman, like the globe that -cof'Vgle universal
of a lamp. That Atman is not a Part 0 Reality of the
€go, but it is one with the 1111c0nd1t19ned hman, or the
universe, which is called in Sanskrit Bras‘ome;imes it
All-pervading Spirit or the Absolute. lated by Ralph
is called Paramatman, which was trans ?i er than the
Waldo Emerson as Over-Soul. It 1S 12: masculine
Cosmic Ego or God. It is sexless, neltzl by the Ori-
nor feminine, It is sometimes transmt-e a ’cOnfusing
ental scholars as the SELF. ~3ut Sellf elsAncrlo-SaXO'ﬂ
word.  Some people mistake it for tlrhic‘D Zijs another
self, which acts and progresses, i t\1\e non-dualistic
name for the ego. According e tll e Atman or the
conception of the true nature of et lthe same as the
Self, or the spiritual essence C_’f e 9 ‘mce of the uni-
Brahman, the spiritual or divine essel f man to God
verse. The relation of the true naturelfhoe Creator, nor
1 10 longer like that of a creature tO;]'e that of a part
like that of a son to his father, nor ik n the highest
to the whole, but it is absolute Olle?#ili‘?rin-e nature ©
Spiritual plane. ~The Atman, of L nity
Man, is the same as the absolute dwtl there is 1o dis”
mos.  On that highest SPiri')Eual Péaflvof creation.
tinction, no idea of Separ'aﬁ'o?l’ i 'eijons of phenom-
ideas of separateness, all dlffe-r entlﬂ} e absolute predl
enal names and forms, merge int0 t.:lal and7one: 23
of reality which is unchan‘geaple’ eted it ixltefpenetr'a“tes
essence of the Creator is infinite, lafl al space pervades
the phenomenal forms as the eXtegrln'enal world. gLt
every particle of atoms of the phen

e
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essence is like the all-pervading background of the
phenomenal appearances. Phenomena are like the
waves in the ocean of Infinite Reality. Individual
souls are like so many bubbles in that ocean of Abso-
lute Existence. As a bubble rises on the surface of the
ocean, takes a form, lives there, comes near other bub-
bles, lives in a group for some time, moves in the com-
pany of others, changes its size, perhaps, and goes
down again; so the individual soul rises in that ocean
of infinite existence, appears in various forms, passes
throughthe different stages of evolution, and lives there
for ever and ever, sometimes as manifested and at other
times as unmanifested. The light of intelligence in the
soul or ego is due to the reflection of the Atman or
Divine Spirit on the mirror of the heart of the ego or
soul.  Therefore the soul is called the image or reflec-
tion of the Atman or Divine Spirit. This idea is beau-
tifully expressed in one of the Upanishads: “In the
cave of our heart have entered the two—the Atman or
the Divine Spirit, and the individual ego or soul.
Dwelling on the highest summit, or the ether of the
heart, the one witnesses the other, while the soul drinks
the rewards of its own works. The wise men and
sages describe the one as the light, and the other as
the reflection, image or shadow.”  (Katha Upanishad,
ch. ITI, verse 1.) You will notice here what a deep
meaning lies at the back of the expression, “Man is
the image of God.” The ancient Vedic sages used the
same expression in a sense which many of the best
philosophers of the Western world have failed to grasp
or comprehend. Thus the most ancient Monistic

| :
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Sages explained the highest relation of the individual
soul to Atman or Divine Spirit, by calling it the reflec-
tion or image of the Self-effulgent Light of God. .But
35 a reflection cannot exist independent of the hg.ht
whose reflection it is, so the soul of man cannot exist
!ndependent of Atman. Therefore the true nature of
the sou] ig Atman, the divine and real Spirit which
cannot be divided into parts and is One Being
of eXiStence, intelligence and bliss. Such is the monis-

He o non-dualistic explanation of the relation of the
Soul to Gog,

Vedanta

" philosophy recognizes these three explana-
ons,

Vo It says that the relation of th= soul to God
T1€s as the conception of the individual soul and God
®cOmes higher and finer. Starting from the gross
orm of body, when a real and earnest seeker after
"Uth marches onward toward the Absolute, he passes
Tough al] the intermediate stages until he reaches
o 8t state of divine communion where he realizes the
Jeness of the Atman, or the true nature of man with
e man, the cosmic Divine essence, or the Absolute
cality of the universe, Then, he says, I am Brahman,
r?ersn “I;I ¢, I am in the sun, in the moon, in stars; I ?121;
, I‘istllth' th‘e‘ All-pervading Reality; (31' as JSS‘::SS 7
use ¢, Said, “I and my Father are one.” He Ohuman
persone ;’fﬂord “I” in its ordinary sense of ego Or ! ke
Sence ality, but in the sense of Atman, or Dziwtr:) e
Fathe, - Jesus was a dualist when He praye it
wp orin heaven, and he was a monist when He said,
is \:E? MY Father are one,” “The kingdom of hea}ren
M0 you” A Vedanta philosopher or sage aiter

Q
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realizing that absolute oneness on the highest spiritual
plane of the Atman, says, when he returns to the plane
of relativity and phenomena:

“ O Lord, when I think of m
vant and Thou art my Master :
I am Thy part and Thoy
Whole ; but when I realize my true nature, I am divine
and one with Thee, the Absolute Spirit. Such is my
conception of my relation to Thee”

y body, I am Thy ser-
when I look at my soul,
art the one stupendous

.

I

QUESTIONS AND ANSWERS AFTER THE LECTURE.

Does the soul exist after death?

Yes. \

What is the difference between souy] and spirit?

According to the Vedanta Philosophy, soul, or in-
dividual soul, or living soul meang the ego. When
spiritualists use the word spirit they mean the
soul or the ego. But this word is also use
higher sense, and by spirit we mean the Atma
is, the unchangeable basis of consciousness and intel-
ligence. Consciousness or intelligence is the light
which illumines our inner nature, and Spirit or At-
man is the source from which proceeds that light or
consciousness. Soul or ego is the receptacle, as it
were, of the spirit. It is the spirit plus mind with its
various modifications. Mind includes all the mental
activities, such as intellect, understanding, memory,
emotion, power of perception, etc.

living
din a
n, that

R e e e ca el

TCTURE. I5
QUESTIONS AND ANSWERS AFTER THE LECT

Does the Vedanta Philosophy teach Nirvana, or the
annihilation of the soul? : hat the true na-
No. On the contrary it teaches tha
ture of man is beginningless and endless.
What do you mean by Nirvana'? IR
The cessation of all imperfectlonS,the bondages of
ment of perfection and freedom from"ng and misery.
ignorance, selfishness, SOTTOW, suﬁ’endb e
Shall we lose our individuality after Ti, " We re-
No, we can never lose our indlvli\lli;af]'or otir: dis
tain it through all eternity. AS t‘he - iduality.
vine nature is eternal, so is our indivi
Has the soul any form? The soul or €go
No. But it can take any forl‘ﬂ- ntains within it
is the invisible germ of life which COd the finer par-
mind, sense-powers, vital energy ag subtle body, Of
ticles of ethereal matter. It is calle ent, when it ap-
spiritual body, as in the New Testamels
Pears in a certain finer form.
plrh o e natllltr ¥ one with the UrliV(;rS?B1
The Atman or spirit. 15 t1
Spirit or the absofute reality of tl:
pure, sinless, immortal and pe'rfec 'rl
Does Vedanta teach that this WO enal world is the
No. Tt teaches that this -Phenogie universe iS ?he
objectified thought of God; that ternal energy Whlf:h
result of the evolutioﬂlgf t11\1 eit?n:hee Latin Procr]e;tvrife’
1 C i rakritl, . or
;)Sr Cﬁfja n:nii?ii?tthe Creative f;;rg)illusioﬂ.- not
Will. S,ome translate Maya tg/Iaya pever means il-
knowing its proper meaning.

e universe.

i Lo
d is an illuston

I
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lusion. When a Vedanta philosopher says the phe-
nomena are Maya he means that they are relative,
conditional, and not absolute,

Was Jesus a dualist or a monist?

Jesus the Christ was a dualist when He said, “Our
Father which art in Heaven.” He was a qualified non-
dualist when He said, “My Father is greater than I,”
and when He used the illustration of the vine and its
branches. He was a monist when He said, “I and
my Father are one,” and ““The Kingdom of Heaven is
within you.” He recognized these three stages and
explained them in these ways so that His disciples
might comprehend,

What is the practical use of the Vedanta Phi-
losophy?
The practical use of

this philosophy consists in the
knowledge of our try

¢ nature. It teaches us what
we are, why we have come into this world, the pur-
pose of life and how to fulfil that purpose, and how
we can live as masterg and not as slaves. Now we are
living as slaves of our desires, slaves of our senses,
attached to the transitory objects of this world. We
are denying the rea] being of our soul and spirit,
which are our trye nature. By the help of the teach-
ings of Vedanta We can become free from all these
bondages, gain spiritual enlightenment and attain per-
fection in this life, Understanding these teachings
helps us to manifest divinity through all the works of

our everyday life and to love our neighbors as our true
Self, which is divine and one,
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